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All roads lead to…? Issues in Protestant –
Roman Catholic Relations
The Lever
lever (lee-ver) n. 1. a bar or other device pivoted on a fixed point (the fulcrum) in order to lift something or force something
open. 2. a flat projecting handle used in the same way to operate or control machinery etc. – v. to use a lever, to lift or move
by this.leverage. n. the action or power of a lever. (Oxford Paperback Dictionary)
The Lever aims to open up healthy and respectful reflection in our denomination on the Bible’s role in our identity and
decision making. We want us all to be moved by the fulcrum of the Biblical Gospel – the unmoving centre of the Apostolic
witness to Jesus – and to revolve around that centre, and derive our power from that centre. The journal aims to be a biblical,
loving, robust lever for such aims.
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HOW SHOULD WE RESPOND TO WORLD YOUTH DAY?
Editorial
Welcome to the second edition of The Lever. In our last edition we tackled the question of evangelical identity. In
a subsequent edition we plan to discuss what it is to be Baptist. In this edition we consider some of the defining
marks of Protestantism, and related issues in Protestant – Roman Catholic relations. Our aim in the first three
editions, you will note, is to get back to basics and think about what it actually is to be an evangelical, Baptist
Protestant.
There is an additional topical value in the current issue, given that the Catholic World Youth Day is soon to take
place in Sydney. We hope these articles help you talk about this event in a way that is faithful to the gospel and
helpful to others.
I grew up in a country town in NSW where the majority of my friends, and the town, were Roman Catholic or
Anglo-Catholic, and the tiniest minority was evangelical Baptists. The stories I heard from my Dad, a Christian,
about conversations he’d had with Catholic friends were fascinating and have remained with me. On one
occasion he was speaking to a local woman he knew well. She had just got back from seeing John Paul II during
his visit to Australia. Dad asked her how she found the whole experience and she replied enthusiastically, ‘It
was truly incredible. I felt as though I was seeing Jesus Christ himself with my own eyes.’ On another occasion
he was talking with a local nun about their respective beliefs. He mentioned how important the cross was to
him, on account of his need to be forgiven for his sin. The sister’s reply took him by surprise: ‘I haven’t worried
about that for several years, as I’m certain I’ve been without sin for at least that long.’ Such stories, and my own
conversations, certainly cemented in my mind a belief that Catholic piety and Biblical Christianity were far
apart. But was that fair? Maybe these are the kind of ‘horror’ stories Protestants tell, and that fail to come to
grips with Catholic theology proper. Maybe the views of a few pew warmers and nuns shouldn’t be blown out
of proportion! Then again, maybe such remarkable statements are some slight evidence of the impact of a faulty
theology on its adherents. What do you think?
On a much lighter note, let me finish with a third story. My Dad was at a friend’s house with several others, most
of them Catholic. She was always up for giving my old man a stir, and started a conversation about the pros and
cons of the Roman Catholic and Baptist Churches. The dialogue went on robustly and good-naturedly for a
while. At the end she pulled out her trump card: “Anyway,” she said “The Catholic church is the first and oldest
church.” “I hate to burst your bubble,” said Dad, “But have you ever heard of John the Catholic? I don’t think
so!” There was silence from the others who missed the joke, but his friend laughed out loud, “Very droll.” She
said. Chalk another one up for the Baptists!
Matthew Arkapaw
p.s. Don’t forget to check out the website at www.bet.org.au

I

n July this year, Sydney hosts the Roman
Catholic World Youth Day (WYD).
Their website claims this will be “the
largest event Australia has ever hosted” and
you may have seen something of the drama
in procuring Randwick Racecourse in the
news recently. What we may not have thought
about is what this means for the youth in our
churches. Is this something that we should
support? Should we be organising for our
youth groups to go along? Is this a great
opportunity to demonstrate to our secular
Australian society that the past divisions
amongst Christians are now largely over?
I reckon there’ll be a fair bit of pressure to
“get on board” in the lead up to it and at the
time. However, I believe if we promote this
event, it will be a huge mistake. Indeed, it
poses a great threat to the faith of the youth
in our churches.
It is currently very unpopular to critique
religious beliefs different to your own. We
dislike dogmatism and hate controversy.
The philosophical mood of our day has
been dubbed “post-modern”. The best way
of thinking about post-modernism is as
consumerism of ideas. Just as we go to the
shops and have a great choice about the
products we buy and consume, and choice
is good, the mood today is that we should
each be able to pick and choose the bits
of the different religions that we like, no
matter how irrational that belief becomes.
The customer is always right!
Yet, one thing that evangelicals agree with
the current pope about, over and against
the post-modern mood of our society, is
that there is a truth. Some ideas are right
and some are wrong, and what is more, it
matters. Our society might be offended by

us saying that there is a difference between
Evangelical and Roman Catholic beliefs. But
the new pope is not offended in the slightest.
Indeed, he wants us to know that there are
differences. In July last year he made it very
clear that the Roman Catholic Church saw
themselves as the only true church. Here
is the statement as it was released on the
Vatican website:

to offend people unnecessarily, but if the
pope thinks the differences are significant,
we are certainly not going to be offending
him or Catholics to talk about them. And
with the WYD coming to town this year,
we must.

“Christian communities born out of the
Reformation of the sixteenth century…
cannot, according to Catholic doctrine,
be called “Churches” in the proper sense.”
(Vatican Website)

hese differences are important to
understand. Having lived in Ireland
for four years, which is over 90%
Roman Catholic and just under 50% of the
population attend Mass weekly, I have seen
first hand the way that Catholic teaching
works its way out in people’s lives, in the
burden it puts on people, in the uncertainty
that it gives them. This is because the Church
in its teachings has obscured the way of
salvation. It teaches that you are saved by
your works, rather than by God’s grace.

Some were surprised by this statement. However,
I think the current pope is doing us a great
service in wanting to make it clear what Catholics
believe. He said it because he believes there
are some fundamental differences between
Reformation or Protestant Churches and the
Roman Catholic Church. So, we should not
be hesitant to acknowledge this as well. But
I think many of the youth in our churches
are not aware of what these differences are,
or why they are important.
In recent years we have done a good job
of responding to the atheist attacks of the
likes of Dan Brown and Richard Dawkins.
We have done a good job of educating our
young people on other world religions and
other world views. But it is my impression
that understanding Catholicism has almost
completely dropped off the radar. I am not
exactly sure why. It may be because of some
of the unhelpful ways it has been done in the
past. It may be because in the face of these
other world views and religions, we think
that there is not really much difference. It
may be that we are afraid of offending our
Catholic friends. Of course we do not want
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What are the
differences?

T

In referring to Catholicism, I am meaning
the official teachings of the church. Of course
you will find a variety of beliefs amongst
Catholics themselves. I am not saying you
can not be saved and Catholic. What I am
saying is that there is a fundamental difference
in the Catholic Church’s teaching about the
way of salvation and what the Bible says. This
is particularly evident in our understanding
of God’s grace.
The Catholic church talks a lot about grace,
but it doesn’t understand Biblical grace. We
use the same language, but do not mean the
same things. For instance, if I talk about
“football” in Sydney, most people would
understand it as Rugby League or Union.
In Melbourne or Perth, it would be AFL.
If I talk about football in Europe, it is the
world game, what we crudely call “soccer”.

It is the same word, “football”, but it has a
different meaning. It is the same when we
talk about grace and the way of salvation
with our Catholic friends.
Grace is central to the whole Catholic belief
system. If you say to the Roman Catholic that
they deny God’s grace, they will look at you
strange and think that you know nothing
about their beliefs. The Roman Catholic
Church agrees that we are saved by grace.
But what they mean by grace is something
quite different to the Bible. Similarly, the
Catholic Church teaches that the agent
of God’s grace, or the mediator of God’s
grace is Jesus Christ. Again, if you say that
they don’t believe in Christ as mediator or
“Christ alone”, they will disagree. But once
more, they mean something different by
the words.
In the Catholic belief system, Christ died,
rose, and ascended to heaven, but his presence
on earth continues in the church. The church
is said to be the continued incarnation of
Christ in the world. The church, as Christ’s
continued presence on earth, or as the
continued incarnation of Christ, mediates
or distributes God’s grace to people. In the
Catholic system, the church has the same
role that Christ has. So that Christ, through
the Church, gives us his grace so that we
might be saved.
In the Catholic understanding, God’s grace
is a substance that is infused into us, kind of
like an intravenous drip. As we received this
infused grace, we have to cooperate with it
in order to be perfected and eventually to
get to heaven. The Catholic Church has a
well worked out path for receiving God’s
grace from the cradle to the grave. This is
through the sacraments.

In Catholic belief, we are born in original
sin and Baptism is the first sacrament that
makes us Christian – that’s where the drip
gets plugged in. The grace continues to flow
into you through confirmation, then through
regular attendance at Mass and confession,
where you keep receiving the grace that deals
with your sin and gets you ready for heaven. As
one popular Catholic writer puts it: “Grace is
like a spiritual megavitamin… or the battery
in the mechanical bunny rabbit that keeps
the soul going, going, going and going.”
(Catholicism for Dummies, p. 11)
Hopefully, when you die, you have cooperated enough with the grace that you’ve
received through the Church to become
good enough to be saved. If you haven’t,
then there is purgatory, which gives you the
extra dose that you need to be good enough
to go heaven… hopefully.
Indeed, on the official WYD website, you will
find that the pope is offering an indulgence
to all who go to WYD and take part. What
is an indulgence? You can click on the link
to have it explained…
The Church, as the minister of Christ’s
redemption, dispenses graces - including
indulgences - from the treasury of the gifts
given by Christ, through his death and
resurrection, and makes them available to
those seeking them with sincere heart.
Those in Heaven don’t need our help, but
those in Purgatory do, so we can receive
an indulgence for ourselves or for them.
The saints in heaven, particularly Mary, the
Mother of God, can be of great assistance
to us. (Official WYD website)
An indulgence is a pass out of purgatory,
for yourself or a friend. You can see at this

point that while we are using the same words
(“salvation by grace through Christ”), we
are talking about a very different way of
salvation. Again, while there is a common
language between the different football codes
where all talk of “passing” and “kicking
the ball” and “penalties” and “throw-ins”
and “full time”. Clearly, just using the same
language does not make them the same
game. So too, Catholicism and Biblical
Christianity fundamentally differ about
the way of salvation.
The Catholic church teaches that salvation
is worked out though the church and the
system of sacraments and what you have to
do. The Evangelical understanding is that
salvation is by Christ’s work alone – what
he alone has done. Jesus is not incarnated
in the church. Hebrews 1:3 tells us that
“After Jesus had provided purification for
sins, he sat down at the right hand of the
majesty in heaven.”
Sure, Jesus is present in the church by his
Spirit – but not so that we might be saved
through the church, but so that the church
might be saved through Him! We do not
contribute anything of ourselves to our
salvation. There is no salvation in the church.
Salvation is in Christ alone. Salvation is
an undeserved gift of God. Not by works.
This is the heart of biblical grace. So, for
instance, Ephesians 2:8-9,
It is by grace you have been saved, through
faith – and this is not from yourselves, it is
the gift of God – not by works, so that no
one can boast. (Cf. Titus 3:4-8).

But this most excellent righteousness, of faith I
mean (which God through Christ, without works,
imputeth unto us), is neither political nor ceremonial,
not the righteousness of God’s law, nor consisteth
in our works, but is clean contr ary: that is to say,
a mere passive righteousness, as the other above
are active. For in this we work nothing, we render
nothing unto God, but only we receive and suffer
another to work in us, that is to say, God. Therefore
it seemeth good unto me to call this righteousness
of faith or Christian righteousness, the passive
righteousness.
This is a righteousness hidden in a mystery, which the
world doth not know, yea, Christians themselves
do not thoroughly understand it, and can hardly
take hold of it in their temptations. Therefore it
must be diligently taught and continually practiced.
And whoso doth not understand or apprehend
this righteousness in afflictions and terrors of
conscience, must needs be overthrown. For there
is no comfort of conscience so firm and so sure, as
this passive righteousness is.

Martin Luther, Introduction to A Commentary on St Paul’s
Epistle to the Galatians, 1535, Philip S Watson (ed.), James
Clarke and Co Ltd, London, 1953, page 22.

We are not saved by our good works. We
are saved by grace, through Christ, for good
works.
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What is at stake?

W

e may speak the same language,
but Catholicism and Biblical
Christianity are different games.
Of course, there are a number of issues on
which Bible Christians and Catholics will
agree, particularly some contentious moral
issues like abortion, pornography, euthanasia,
homosexuality, and the integrity of the family.
However, on the issues that are central to
the Gospel, on salvation issues, I’m sorry
to say, we are poles apart.
We may talk the same language, but we
do not mean the same things. The Roman
Catholic Church says they teach salvation
by grace, but you cannot teach salvation
by grace and have people believe that it is
their good works that get them into heaven.
You cannot teach salvation by grace and
say masses or sell candles to be lit for your
dead relatives’ souls in purgatory, or offer
a pass out of purgatory for going to WYD.
These all deny grace. They end up denying
the sufficiency of the work of Jesus on the
Cross.
This is no petty argument about which is
better, Rugby Union or Rugby League. This
is an issue where the stakes are much higher.
At the end of the day, it is no game. It is
about salvation. It is about heaven and hell
and where you and your loved ones will
spend eternity.
In 1 Corinthians 3:11, Paul is talking about
how the church is built and grows and he
says “No one can lay any foundation other
than the one already laid, which is Jesus
Christ.”The official teaching of the Roman
Catholic church has the effect of getting
people to trust in a different foundation the foundation of church and good works,

rather than Jesus alone. The Catholic church
will vigorously deny this, but you only need
to speak to Catholics in the street to know
that this is true.
The Catholic system shifts people’s trust from
Jesus over to the Church and good works.
This is why there is no assurance. But it is
much worse than not having assurance. The
Church and good works won’t get you to
heaven. Jesus says in John 14:6, “I am the
way and the truth and the life. No one comes
to the Father except through me.”
Why should we not support WYD? Because
the teaching of the Roman Catholic Church
has the potential to shipwreck the faith of
many youth in our churches who will be
caught up with the power of the pope’s
celebrity and the excitement of the event.
WYD promises to be fun and a celebration.
It is being promoted as a carnival with lots of
free stalls and entertainment; lots of energy
and colour and attraction. And we must not be
naïve, one of the central aims of WYD, stated
on their publicity, is mission. Furthermore,
one of their key targets is Protestant youth.
The Catholic Church published a notice in
December last year which stated their hope
that non-Catholic Christians might come
into the full communion of the Catholic
Church. An earlier generation of Catholics
would have deplored this as proselytism. But
the Catholic Church is now unapologetic
about this aim.

What can we do?

P

rotect the youth in your church. We
must educate our young people on the
major differences and how to respond
to them. We would be foolish to pretend
that there are no differences or to stick our

heads in the sand and hope it will go away.
We have a duty of care to educate our youth.
If we are not sure about all this ourselves,
or don’t think that it’s important, we need
to do some homework ourselves…

people to our club. It is about loving Catholics
and winning them to Christ and the glory
of the Gospel and assurance of salvation.
We must show that kindness and humility
and zeal for the Gospel can co-exist.

Prepare. There are some great resources that are
around – some have been produced specifically
with the WYD in mind. Nothing in My
Hands I Bring (by Ray Galea) is a warmhearted book, where Ray shares his own
story from growing up Catholic to becoming
an Anglican minister in Sydney. He gently
confronts the difficulties that he had with
the teaching of the Catholic Church and
how he discovered the wonders of God’s
grace in the Bible.

There are a few points to bear in mind as
you speak to your Catholic friends. For your
average Catholic, pressure from wider family
to conform can be immense. One of the
things I noticed in our church in Dublin
was that some ex-Catholics in our church
had only come to understand the Gospel
when they moved away from home to study
overseas or away from family. Family pressure
is an issue for many Catholics and we need
to be alert to it.

Answers to Questions Catholics are Asking – is
an updated edition of “Once a Catholic” by a
bloke called Tony Coffey. He is a Churches of
Christ pastor in Dublin who was a Catholic
until he met his American wife, who helped
him to understand the Bible and who Jesus
was. His book deals with a whole range of
issues in more depth than Ray’s book. It
would be a follow up for people who want
to take it further.

Secondly, don’t assume that all Catholics are
the same. Many Catholics pick and choose
the teachings that they believe. Catholicism
in the past hasn’t been so good at explicitly
teaching its beliefs to its people. Belonging
to church is more important than believing
what the church believes. I have spoken to
many Catholics who don’t actually believe
the things that their church teaches – just as
there are many Protestants who don’t believe
what their church teaches! Because of this,
in our evangelism, it may not always be that
helpful to criticize transubstantiation or the
infallibility of the pope or that Mary remained
a virgin. Our friends may not believe these
things anyway. Not that there is not a place
for tackling these issues, but these are not
where the main action is. The action is with
Jesus and his death, which has won a free
pardon from all our sins for those who repent
and put their faith in him. “Justification by
faith” is the key issue, just as it was at the
Reformation. This has not changed.

Preach Christ and the Gospel of Grace. We
should not just look at WYD as a threat,
we should also see it as an opportunity to
preach Christ and to strengthen believers by
glorying again in the marvels of the Gospel.
We have to put the focus on Christ and the
Gospel of grace.
In all of this, we must be respectful. Cheap
shots have no place amongst God’s people.
There is a style of Catholic evangelism that is
caustic and pours scorn on Catholics and we
must have nothing to do with that. It is not
about scoring points, nor is it about winning

One of the positive changes to come out of
Vatican II in the 1960s is what seems like
a genuine encouragement for Catholics to
read the Bible. We need to pick up on this
and like the Reformers, have the courage to
believe that the Word of God does the work
of God. To trust that as people read the Bible
that God will speak to them and shine light
into darkness. We need to use WYD as an
opportunity to encourage your Catholic
friends to read the Bible for themselves,
or offer to read the Bible with them, and
pray that God might open their eyes by His
powerful Spirit to reveal to them the true
nature of God’s amazing grace.
Pray. Finally, pray that God might open
people’s eyes. We do not convert people,
God does that and so we must pray. Like
the Da Vinci Code and the Passion of the
Christ, WYD will put Christianity on the
public agenda again for a short time. Let
us pray that God uses it for his glory.

By Anthony Petterson

1

This article was originally given as an address
at the 2008 Men’s Katoomba Christian
Convention and is available to download
at http://shop.kcc.org.au
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Book Review: Catholicism Today & Tomorrow
A Church in Search of Itself: Benedict
XVI and the battle for the future,
Robert Blair Kaiser, Vintage Books
(2006)
God’s Choice: Pope Benedict XVI and
the future of the Catholic Church,
George Weigel, Harper Perennial (2005)

A

t a recent ministerial meeting I was
told that Catholicism these days
was not that different to Evangelical
Protestantism, just cluttered up with a bit of
Mary. Only a few weeks before, in conversation
with a well educated Catholic, I had been
urged by him to enter the fold of Catholicism
as outside “the Church” there was “entirely
no salvation”. On the one hand, many of us
know of Rome mainly as a foil to Luther and
the Reformation; on the other, we actually
meet and know Catholics who have only
experienced post-Vatican II Catholicism.
So, what is the state of Catholicism today?
And, where is Catholicism going? Instead of
turning to evangelical or decidedly protestant
pundits, I thought it might be useful to get
a view from the inside, and once I began to
see what that view was like, I realised that
I’d have to get a second opinion. Robert
Kaiser’s A Church in Search of Itself and
George Weigel’s God’s Choice provide two
different global perspectives on contemporary
Catholicism in the light of Joseph Ratzinger’s
election as Pope Benedict XVI.
Robert Kaiser began work on A Church in
Search of Itself five years before John Paul
II’s death, foreseeing the election of John
Paul’s successor as a key turning point for
Catholicism. As Kaiser’s title suggests, he
sees the church as having lost something
of its sense of identity. Kaiser considers the
Second Vatican Council (1962-65) the most

significant event in Catholicism since the
Reformation, the long reign of John Paul
II as an obstruction to the implementation
of Vatican II, and the election of Cardinal
Ratzinger as a catastrophe for modern
Catholicism. Instead of a people’s church
as promised by Vatican II, Catholics are
now faced with a centralised, hierarchical
church fearful of and unwilling to change.
His book is a call to action to establish a
church whose ties to Rome are looser and
that is more responsive to the needs and
culture of its people.
Like George Weigel’s God’s Choice, Kaiser’s
A Church in Search of Itself sketches John
Paul II’s papacy, the political machinations
of the 2005 electoral conclave of cardinals,
and the likely shape of Benedict XVI’s
papacy. An extra dimension that Kaiser
brings to his account of these events is a
series of interviews he conducted with six
key Cardinals. What these revealed to me
was the depth of theological diversity even
at the highest levels of Catholicism, on issues
from the ordination of women to priestly
celibacy, from liberation theology to the
question of the status of other faiths. The
starting point, however, for both books is
Vatican II.
The key to interpreting Vatican II according
to Kaiser is that it sought to wrest the control
of the belief and practice of the church from
the exclusive control of Roman Curia and
vest it in Catholicism as a whole. The people
had to be consulted in some way and their
needs and aspirations had to be heeded.
Kaiser argues that the intention of Vatican
II was to lead towards a more democratic,
egalitarian church, and that doctrine and
moral teaching could no longer be promulgated

from Rome without consideration of the
reception of that doctrine or moral teaching
by the laity.
On this interpretation of Vatican II, John
Paul’s papacy is to be understood as a
reactionary attempt to hold back the tide of
change. John Paul is portrayed as a complex
figure, who was personally warm and large
hearted, but who also had a dictatorial side.
His appointment of Cardinal Ratzinger as
his theological ‘enforcer’ showed his desire to
maintain a fairly conservative interpretation
of Catholicism that struggled to deal with
ecumenical and inter-faith relationships. The
continued official ban on contraception has
been a serious home-goal, and the resistance
of John Paul II to even discuss issues such
as priestly celibacy and women’s ordination
have alienated the laity from the centre.
Further, the mishandling of priestly sex abuse
scandals increased the laity’s distrust of the
hierarchy. What Vatican II offered, John
Paul II took away. The relative stagnation or
decline of Catholicism worldwide is blamed
on John Paul’s conservatism and his failure
to implement Vatican II.
Analysing post-Vatican II Catholic politics
into the parties of ‘change’ and ‘no change’,
Kaiser attempts to show how the election
of Benedict XVI was a well-orchestrated
move by the ‘no change’ party represented
by Ratzinger himself, and many at HQ and
within lay movements like Opus Dei and
The Neo-Catechumenate. Some of the ‘no
change’ party were motivated by a kind of
‘fundamentalism’, for others it was simply a
fear of change itself. The parties of ‘change’
were not well organised and did not make
their voices heard. However, Kaiser believes
that forces at work in the global church

and especially in Asia, Latin and North
America are likely to come to a head before
the election of the next Pope, and regions or
nations are likely to press ahead with plans
for more independent churches with greater
lay participation.

post-Vatican II magisterium, which takes up
about 27 feet of shelving in its official edition,
was the necessary papal interpretation of
Vatican II. We can be thankful that John
Paul saw fit to appoint Ratzinger as the one

Kaiser’s book is a fascinating world tour
of Catholicism and his journalistic style
keeps the story moving and interesting.
But for a man trained as he was in Jesuit
seminary, his grasp of a number of theological
fundamentals is shaky and I found that his
understanding of contemporary theology
and protestantism was unreliable. But as an
idiot’s guide to the Catholic ‘change’ party
(read ‘liberals’ – he tries to avoid the term but
slips into it himself) it is well worth reading.
Ultimately, Kaiser’s vision of Catholicism
seems oddly reminiscent of modern Liberal
Anglo-Catholicism, wedding the centrality
of the Eucharist to theological vagueness
and a thoroughgoing accommodation to
modern culture, and we’ve all seen how that
mix has been bringing in the crowds.

Ultimately, Kaiser’s
vision of Catholicism
seems oddly reminiscent
of modern Liberal AngloCatholicism, wedding the
centrality of the Eucharist
to theological vagueness
and a thoroughgoing
accommodation to
modern culture, and
we’ve all seen how that
mix has been bringing
in the crowds.

The very title God’s Choice rather gives
away the somewhat different perspective
of George Weigel. His narrative is broadly
similar to Kaiser’s but the interpretations
and the prognostications couldn’t be more
different. Weigel is no rabid traditionalist
who thinks Vatican II was a mistake. He
stands with John Paul II and Benedict XVI,
who cut his theological teeth as a young
theological advisor at Vatican II. For these
men Vatican II was a necessary renewal and
an appropriate restatement of Catholicism,
but one to be interpreted in the light of the
ongoing magisterium (authoritative teaching)
of the last twenty centuries. According to
Weigel, John Paul’s massive output of fresh

who would condense that for us in the 2865
paragraph long Catechism of the Catholic
Church, which is the official interpretation
of Vatican II in the light of Catholicism’s
long history. For the first time since the
Reformation Catholics were given a fresh
and comprehensive account of their faith.
John Paul’s work prevented misinterpretation
of Vatican II in the name of ‘the Spirit of

The Lever, Issue 2 Autumn 2008

The Lever, Issue 2 Autumn 2008

8

9

Vatican II’, which often accommodated
Catholic teaching to modern mores.
While John Paul’s reign saw a massive
increase in the number of canonisations
of saints, a renewed devotion to Mary and
a focus on the Eucharist, Weigel does not
deny the decline of Catholicism during the
long reign of John Paul but he sees it as
mainly the impact of the ‘progressive’ or
‘dissenting’ party as they sought to impose
an accommodationist policy on Catholicism.
John Paul and Cardinal Ratzinger had to
hold the fort against those who wanted to
water down Catholic conviction in ‘the spirit
of Vatican II’. Weigel readily admits the
collapse of Catholicism in terms of numbers,
attendance, doctrinal commitment and men
entering the priesthood in Europe, Canada
and Australia, but he also points to the growth
of the priesthood in the developing world and
signs of a turnaround in the US. Weigel points
to a new generation of more theologically
orthodox men in the mould of John Paul
and Ratzinger entering more conservative
seminaries from the mid-90s onwards. He
calls them and the lay movements like Opus
Dei and the Neo-Catechumenate “the new
faithful”, who have seen the barrenness of
modernity and postmodernity and who are
convinced of the certain verities of Catholic
orthodoxy.
The election of Benedict XVI demonstrated
two things: that the party of progressiveness
or dissent was unable to present a credible
candidate to the conclave of 2005; and
that the party of dynamic orthodoxy was
rising. Weigel, like Kaiser, reports that the
proponents of orthodoxy, Benedict XVI
and men like Cardinal Pell, are not afraid
of some further fall-out from Catholicism.

Interview with R ay Galea
Both Benedict and Pell have welcomed the
vision of a smaller but purer Catholicism,
more resilient in the face of secularism.
Like Kaiser, Weigel writes a well-paced
journalistic overview of Catholicism today.
His grasp of theology is stronger than
Kaiser’s, in particular his understanding of
evangelicalism and Pentecostalism. He even
managed to fit in an interesting paragraph
about Reformed Baptist church historian
Timothy George’s response to Benedict’s
election (p 154). However, I was a bit at
a loss to evaluate Weigel’s and Kaiser’s
statistics, which both of them present in a
fairly incomplete way. It is impossible from
their books to gauge the relative sizes and
age profiles of their respective movements,
or what percentage of nominal or active
Catholics they represent. Fuller Australian
data presented in a similar pair of books,
Chris McGillon’s A Long Way from Rome
and Michael Gilchrist’s LOST!, suggests
that the picture in Australia is pretty bleak
for progressives and orthodox alike.
What is clear from both accounts is that
Catholicism is divided and that decline is
real. As a Baptist I can’t help but be somewhat
sympathetic to Kaiser’s protest against the
hierarchy and desire for a people’s church, but
I feel that his vision is simply too beholden
to this age. For the magisterium of the
church he has substituted the magisterium of
secularity. As an evangelical I can appreciate
Weigel’s passion for conviction and theological
substance, but his trust in the princes of the
church is misplaced. Neither interpretation
of Vatican II is satisfactory, nor can any
interpretation of it be satisfactory since the
council was not a new reformation. Unlike
the reformation, Catholicism both before

and after Vatican II, both progressive and
‘orthodox’ simply fail to begin do justice to
what it means to live under the word of God.
Yes, I am delighted to see the Bible being
more prominent in Catholic life. Yes, I am
encouraged to hear a Catholic pastoral assistant
describe his efforts to get his parishioners
into Bible Study groups. Yes, as I wander
around some Catholic bookshops I smile
to see some re-packaged evangelical bible
study material. But so long as this age or the
tradition as interpreted by the pope holds
sway over scripture then Vatican II did not
go far enough.
In the end, I wondered what gospel either
would teach. Kaiser seemed to be satisfied
with a Jesus somewhat diminished in his
divinity and whose work seemed to focus
on socio-political liberation, with a dash
of Eucharistic mystery thrown in. Weigel
I am sure would affirm the Catechism of
the Catholic Church and I can’t see him
gainsaying Cardinal Ratzinger’s insistence
that the Canons of the Council of Trent
still apply. In which case, the salvation of
any evangelical worth their salt would be
in serious doubt. Again, a secular gospel is
of no help to us, and the Roman gospel is
no gospel at all.

1


By Hefin Jones

Matthew interviewed Ray Galea at his home
in Rooty Hill, March 4, 2008. Ray is the
author of a new book called Nothing in My
Hand I Bring: Understanding the Difference
Between Roman Catholic and Protestant
Beliefs, Matthias Media, 2007.
The Lever: Tell us a bit about how the book
came about.
Ray Galea: I got several phone calls about
eighteen months ago from people concerned
that, with the Catholic World Youth Day
coming up, young Christians wouldn’t be able
to discern the differences between Roman
Catholicism and Protestantism. We’re well
over the old sectarianism which was really
ugly for both sides, and that’s a good thing,
but in the process we’ve actually forgotten
what the real differences are, and that blood
was spilled for good reasons, or rather, for real
reasons, 450 years ago in the Reformation.
There are profound differences and those
on both sides that know what they believe
will say that. So, it was an opportunity to
clarify that and to particularly help young
Christians be aware that the difference between
a Catholic and a Baptist, or an Anglican,
is profound in a way that the difference
between an evangelical Anglican, Baptist
or Presbyterian is minimal.
It was also a chance to be able to tell my
story in a way that’s respectful. I am really
thankful for many of the good things that
I learned as a Roman Catholic (and there
were lots of good things that were true to
the Bible) and yet at the same time there
are profound differences as well.
TL: You spend a good deal of time in the
book trying to sort out those differences. Can

you summarise for our readers what you feel
the most significant differences are?
RG: What we have in common, amongst other
things, is the clear notion of the Trinity. We
really have no significant differences in that.
All confessing mainline denominations hold
that there is one God and three Persons. But
the differences are really on the understanding
of the gospel, and the implications that flow
from that. So my reluctant conclusion, and
painful conclusion, is that every distinctive
Catholic teaching (not every Catholic teaching,
but every distinctive Catholic teaching) in
some way or another undermines or erodes
the person or the work of Jesus Christ. That’s
at the heart of the matter. Once I became
a Christian I was driven by a jealousy for
Jesus, and guarding his sufficiency and his
unique role. So, the classic four statements of
the Reformation of Bible alone, grace alone,
Christ alone, and faith alone really do capture
in a nutshell what the differences are.
There have since become more differences,
but the foundation is different. They accept
that God speaks through a two-sided form
of revelation; the Bible plus oral tradition
that was given to the early church and then
passed on. In effect what that means is that the
church stands over the Bible. As Protestants
we’re convinced that the Bible alone has the
final say and that every preacher and every
church council has to submit to the authority
of the Bible, and that you’re not allowed to
bind anyone’s conscience against what can be
found in Scripture. The moment you allow
for oral tradition, well, it’s like a ship with a
crack in the hull, and over the centuries the
traditions of the church begin to seep in until
finally the ship sinks under its own weight of
traditions that have replaced the word of God
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or undermined the word of God. And that’s
what you see, for example, with the teaching
of the immaculate conception of Mary and
the idea that she is co-redeemer; the elevated
view of her sharing in the mediatorial role
of Christ. Or, the place of purgatory that
undermines the sufficient work of Christ –
that somehow there’s work to be done after
you die, before you go to heaven, where you
need to be purged from your sins. You’re
justified not on the basis of your faith alone,
but on the quality of your faith and works.
Because of this you can never really have
any assurance, and you’re forbidden to have
assurance, because it doesn’t rely solely on
the death of Christ. It relies on the quality
of your response as you co-operate with the
grace of God. And the list goes on and on,
but there are some examples.
TL: I can’t remember the exact phrase in
the book but the sense is that you feel at
these key points you’ve got an insertion of
the human element, where the Bible seems
to have God doing the work.
RG: That’s exactly right. That was the view,
particularly thinking of Karl Barth’s quote,
that in Mary you have, really, the heresy that
captures them all, that of human beings
co-operating in their own redemption. And
again, co-operating with the grace of God,
co-operating in a humble servant like way,
but co-operating. So, rather than saying it is
all of God, and that even our faith is itself a
gift from God, the whole process is that you
co-operate and receive grace in a piecemeal
kind of fashion, through the sacraments.
You don’t have the once for all verdict that
you’re declared right with God and you can
live with that assurance. Hence, the hymns
that were sung at church were very different.

People often forget that. ‘Blessed assurance,
Jesus is mine’ is not a song we sang as Roman
Catholics. A lot of the songs were great and
they are still singable but there was that
dimension that was missing; the assurance
of salvation that marks those who know the
Scriptures – that God not only wants to
save his people but that he actually wants
them to know they’re saved, and that’s the
nature of a loving father.
TL: As you indicated at the beginning, those
are fairly fundamental differences. How have
people reacted to the book? What chance
have you had to get some feedback from
various types of people?
RG: I get at least two emails a week from
someone who has read it, or I hear stories.
From within the Christian group it’s kind
of distorted because people are more likely
to send you positive rather than negative
things. Amongst the Christians they’ve
been essentially positive. I think they’ve
appreciated that I’ve really worked hard to
be respectful, and not to be “narky”, and to
be thankful for the good things I’ve learnt.
People appreciated that.
A number of people have become Christians.
It’s not the sort of book I would normally
give to a Roman Catholic who is yet to
understand the gospel. I prefer to give them
something like A Fresh Start, and then work
from there. But some people have and it’s
been really helpful. One teenager I know,
and one person I’ve heard of just recently,
have understood the gospel as a result of it,
so that’s wonderful.
Amongst Roman Catholics who have been
given it, particularly clergy, I’ve got some, not
a lot mind you, but some e-mails, accusing me

of handing out the same Protestant line and
misrepresenting Catholicism. But I always
ask them to help me, and point out where
I’ve misrepresented them. I don’t think I
misrepresented the teaching of the Roman
Catholic Church. They may not have liked
my responses to those teachings but I’ve not
yet got them clarifying where I’ve particularly
misrepresented them.
Amongst Catholics there are those that found
it interesting, and some found out things
about their own faith that they didn’t know.
For others, particularly for those that think
about their faith, well you wouldn’t exactly
call them over the moon about it! Neither
would I be, if the reverse were the case.
TL: Here’s a practical question. Making
decisions about the extent to which Catholics
and Protestants should co-operate in local
ministry such as minister’s fraternals and
school scripture is often a real conundrum
for evangelical pastors. What advice would
you offer on that issue? How have you charted
those waters in your ministry?
RG: A thing that I can do with Catholics,
for example, is meet at fraternals. At that
point I’m not concerned with the wrong
message going out to others because I’m
there to engage with a man who represents
another major, different denomination, and
I can talk about things and I don’t mind
the opportunity of talking. So I think it’s
helpful to do that.
When you’re doing Scripture you do a lot
of things together, but not in the same
classes, generally speaking. You’ve got to
work together in terms of arranging the
right times, and where the classes are, and
you want to work with a spirit of goodwill

as much as possible. There are occasions
where they are happy to have their children
come to us on an Easter service. The reverse
I couldn’t do. And understand that if the
Catholics ran a mass then non-Catholics
are forbidden to take part in the Lord’s
Supper and the taking of the bread (well,
the body and blood of Christ according to
Catholics) so even before you get a chance to
say ‘no’ you’re actually not allowed to. And
that helps; it’s clearer, because we’re both
saying we have a very different view of what’s
happening here. For them it’s a renewing of
the sacrifice, the turning of bread and wine
into the body and blood, and ceases to be
bread and wine, so that’s a major difference.
I can’t participate in something like that. So
it’s a matter of trying to work all that out. I
can’t do mission together, because we have a
different gospel. We have certain elements
that are the same, but some very profound
differences as well.

Australia and we get very defensive! So even
at a human level no one is going to hear
you if you go in boots and all. What you
need to do is say, ‘Let’s find out about Jesus,
open the Scriptures together, and see what
the nature of salvation is.’ For me, I found
the most helpful set of tools to be 7 Basic
Bible Studies from St Matthias. Particularly
the second study on Ephesians 2:8-9, ‘by
grace you have been saved through faith.’
In my years of ministry I can count over 50
people from a Catholic background that have
become Christians just through that study
alone. As my friend, who is an Orthodox,
once said, ‘We had all the pieces, we just
couldn’t put it all together. We knew there
was a heaven and a hell and that Jesus died
on the cross, we just didn’t know how it
worked. And in understanding the death
of Christ and the nature of salvation – by
grace alone through faith alone, finally the
penny drops and the scales fall off.’

TL: That’s helpful. In terms of talking to and
relating to our Catholic friends, what do you
think are the biggest mistakes evangelicals
make?

TL: If we are willing in the first place to sit
down and talk.

RG: The classic is they take the offensive
and want to attack Catholicism, rather than
trying to preach Jesus. You do get to that point
where you have to deal with the differences,
there are no two ways about that. But I’ve got
a pro-Jesus, not an anti-Catholic, ministry.
Jesus wasn’t ashamed himself to critique
church leaders around him, but at the end
of the day it was about announcing that the
kingdom of God was at hand, and that he
was the king. We all know that whenever
anyone attacks Australia from America we
get defensive. We can criticise Australia
all we like, but get an American attacking

RG: Yes, and to be honest I shy away,
intentionally, from saying negative things
about Catholicism. My real aim is to get
people to Jesus. Eventually as time goes on
questions have to be addressed. ‘What does
this mean about purgatory? Or the role of
Mary?’ And you’ve got to get into those
questions. If I’m asked directly, early on
in the process, I will still answer it. And
I would say, respectfully, this is where we
might differ, but I don’t go looking for a
fight. I really go looking to present Jesus
and him crucified.
TL: Your own journey out of Catholicism,
as you explain in the book, was a difficult
one. It had a cost, and much sadness, but

you feel that it was necessary and worth
it. What saddens you most about Roman
Catholicism as a system that involves people
you know and love, and who are sincere and
devout? What is it that breaks your heart
most about what they are really missing
out on, from the point of view of Biblical
Christianity?
RG: Well, like I said earlier, because I’m
jealous for Jesus and I love my saviour, I feel
that those distinctive Catholic teachings
undermine him, or are disrespectful to what
he has done, and I’m jealous for him. And
I’m jealous for them because they then, in
turn, in this complex system of sacraments
and purgatory and penance and praying
to the dead and so forth, they basically
rip themselves off from having free direct
access, with assurance, to the throne of
grace; knowing that they can approach with
boldness, anytime, anywhere, and know the
basis of that assurance rests in what Christ
has done. There may be a level of assurance
that is more prevalent now in the experience
of Catholics than before but that doesn’t stop
the fact that they are officially not entitled
to it, and sometimes they experience it on
the wrong basis. That is, there’s a form of
universalism that is seeping into Catholicism.
Not just since Vatican II, but it is particularly
since liberalism has crept into the Roman
Catholic Church, and so now the biggest
differences are not on Mary, because there
would be lots of Catholics who would not
have a particularly intimate relationship to
Mary. It wouldn’t be purgatory. It wouldn’t
be the mass. It would be the fact that they
would be thoroughly offended if they ever
heard us say that Jesus is the only way to
the Father. The exclusiveness of Christ has
become now, I think, the biggest wedge
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between the modern Catholic and us. The
traditional Catholic will still hold to it, I
think, but the more modern Catholic that
has a more liberal view of things, that’s where
they will be offended.
TL: That’s a pretty fascinating evolution
within Catholicism.
RG: It is. Well even with Protestantism
liberalism has impacted. The supremacy
of the mind over the Bible has undercut
many protestant churches, which have gone
away from the gospel. The last two Popes
have been particularly conservative, but
they do sit over many Catholic churches
that have been influenced by more liberal
Catholicism.
TL: In your experience what is it that
Roman Catholics find most troublesome
in Protestantism? I’m thinking it’s something
like our ecclesiological flexibility, ‘what are
all these different churches?’ Or a lack of
central authority, ‘everybody seems to have
their own opinion.’ But what have you found
that they find strange and odd or nonsensical
about Protestantism?
RG: It varies depending on what kind of
Catholic you are dealing with. You could
be talking about a very conservative, what’s
called Tridentine, Catholic that still wants
the Mass in Latin, like Mel Gibson - he’d
be the face of that movement. You’ve got
the social justice type of Catholic…
TL: The Liberation Theology view is very
strong in parts of Catholicism.
RG: Yes. Then you’ve got charismatic Catholics.
That’s probably where I find people that have
a relationship with Jesus in a way that I can

understand because they’ve got their Bibles
open for their personal devotions.

two, and the two that we have are pretty
‘Mickey Mouse’ to some.

You’ve got those who have a deep affection
for Mary, like my mother, or the strong
Philippino community out here with statues
of Mary in the front yard. Take that group,
for example. It grieves them that we have not
elevated Mary the way they have, and they
feel like we’re disrespecting her. They can
come at the fact that you can have a personal
relationship with Mary but they find it hard
that you have a personal relationship with
Jesus. So when Catholics ask me about Mary
I’m always quick to say that she was a godly
woman and she’s in the presence of God
right now, worshipping Him, and she was a
virgin when she gave birth to Jesus, that she
did take the word of the angel at face value,
as opposed to Zechariah, who didn’t. Yet at
the same time she didn’t remain a virgin,
she doesn’t have an ongoing role beyond
her death, she didn’t ascend into heaven
with a resurrected body, and the list goes
on. And she’s certainly not a co-redeemer.
That’s where they think we just don’t believe
in Mary, and we have to correct that. But we
certainly don’t have an affection for her like
they do, because they almost deify her; they
don’t officially, but the prayer I prayed as a
child gives an indication: “Hail Holy Queen,
Mother of mercy, our life, our sweetness, and
our hope! To thee do we cry, poor banished
children of Eve, to thee do we send up our
sighs, mourning and weeping in this valley
of tears.” That’s a real tearjerker! The only
thing is it should have been directed to Jesus
and the Father, not to Mary!

There’s the fact that they’re the largest
denomination, and have a centralised
authority - they claim a continuity to the
first century church and to Peter. This is
dubious, and disrespectful to the Orthodox
because I reckon they’ve got a better claim
than the Catholics on that one! So there’s
history and tradition. There are those who
feel that their security rests on that, and
again it’s a reminder that it’s not Bible alone.
We go straight to the first century via the
Bible, they have to go to it in a sense via a
series of unbroken successions; apostolic
successions expressed in each Pope.

Another issue would be that we trivialise
the sacraments. They’ve got seven, we’ve got

For others it’s what I said about the exclusiveness
of Christ. Oh, that is really, more and more,
becoming an issue. That’s leaving the others
for dead, I reckon. At that point they get
offended like the rest of the world gets offended,
because Jesus is A) Either the most arrogant
person you’ve ever met, he says, ‘I am the
way the truth and the life, no-one comes to
the father except through me.’ Or B) He’s
the Son of God and well within His rights.
We’re going for B.

of the time helping them speak the truth
in love. If I could get people to do both of
those things I’d be very happy! But you’re
often strong on one or the other, and as
evangelicals we’re notorious for truth and
not so strong on love. To be honest, they
do often shame us in this. There are some
beautifully loving Catholic communities
out there, from the nursing home up the
road to the school that I went to.
TL: Well I’m confident that the book is going
some way toward what you intended it to
do. I think it is helping people, especially in
the lead up to World Youth Day, so thanks
very much, Ray, we appreciate it.
RG: Thank you.
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2008 BET Events with Dr Don Carson
Thursday September 4
An Afternoon For Pastors. 2: 00pm to 4:30pm, Chatswood Baptist Church (cnr Albert Ave & Orchard Rd,
Chatswood)
Dr Carson will give a special address for pastors entitled, “The Pastor as Father, and Son of the Heavenly Father.”
Plenty of time for Q & A will be provided.
What is it to be a Father? Does Fatherhood matter? How does knowing the Heavenly Father give us insight into
the pastor’s roles as father to his family and pastor to the church? BET has asked Don Carson to survey the Bible’s
teaching on Fatherhood and challenge and encourage us in these important tasks.
Public Evening Lecture by Dr Don Carson. 7: 30pm to 9:30pm, Morling College (120 Herring Rd, Macquarie
Park)
“Gospel and Culture”
What is culture? What relationships should Christians have with culture? Should we be against it, or seek to
transform it? How does the gospel teach us to relate to the surrounding world? Dr Carson, author of the recent
book Christ and Culture Revisited, will help us untangle the messy debates about how Christians should live
in the world.

I think we often don’t value speaking with
gentleness and respect. That varies from
person to person, but when you’ve got a faith
that is clear, when you know the gospel and
you’re familiar with the Scriptures, with
that can come a certain cockiness, if it’s not
tempered with love, and then that can feel
judgemental. Sometimes that’s the problem.
In 2 Timothy 2: 25 we’re told even when
speaking with false teachers to do so with
gentleness and respect. For me, ministry
has been about two things: helping people
love the truth, and then spending the rest
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